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ing in the rope is ^often given,   Kartritvaadhyasa has
ahankara as its upadhi. And this is the consequence of a
"nirupaadhika adhyasa', It is to explain this that such an
illustration is given.

Objection ;  But every where adhyasa requires an
upadhi which is different from both the ground and the
consequent. It cannot be without an upadhi. 3 In the case
of the cognition of the snake the snake may not be near
by. But formerly we had such experiences and now there
are the samakaras of those experiences and these samskaa-
ras constitute the upadhi",

Reply ; So much of an upadhi that is brought about
only by the samskaras of the previous experience is found
in the case of the self also.  What is denied is only ^thaf
upadhi which exists independently.   The samskara of the
previous experience alone cannot be said to be the cause of
error.  There is no rule stating that the ^purva bhranti
samskara' is not the cause.  Here too we have the aham-
karta and the samskaras to which this ahankara gives rise.
The relation between these two is as beginningless as that
between the seed and the plant.  This causal relation be-
gets a samskara which is the cause of the erroneous cog-
nition.

So far there illustrations have been able to establish
the 'sopadhika' and 'nirupadhika' forms of adhyasa.
What then is the purpose of the ^ghatakasa^ illustration ?
It aims at explaining ^to us that the ground which is con-
sciousness is 'asanga9  (non-relational) Reality.   Tne
redness which is a property of the flower has a synthetic
unity with the crystal which is a substance.  The crystal is